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sations according to the categories of the understanding. But this
solution merely pushed the original problem a little back, which
came to the forefront again in the question, Why do sensations
conform to the categories? The required conformation is possible
only in an intuitive understanding which can create sensations
according to its own forms, and which does not depend upon
anything else than itself, to produce the sensations. But do we
possess such an understanding? Evidently not. Otherwise our
wishes would have been horses. But then, if we do not possess
such  an  understanding,  why do objects correspond or con-
form to our ideas? That they often do so implies that such
an understanding is somehow real and is working through us.
But then can it explain why sometimes our ideas do not conform
to the objects, even when it is working within us? Certainly not.
It can only reveal that our ideas then do not conform to the
objects; that is, that conditions for such a conformation are
lacking in us, or that conditions for destroying such a conforma-
tion are also working within us. But such an answer, if one feels
that it is satisfying, can be given by any ideal of our reason.
The Absolute can say that conditions for the appearance of
illusion, immorality, and ugliness are present in the world. But
we need not wait on the Absolute for this teaching.
Supposing we admit that the intuitive understanding is working
within us, as otherwise we could not have seen objects as they
are, and therefore our understanding is the same as the intuitive
understanding; will the admission that esse is percipi not follow
necessarily? The temptation, after once we have formulated the
ideal knowledge situation, to come down and explain our ordinary
experience accordingly, is too strong. And if we yield to it, the
result would be disastrous. The dissatisfaction with the Hegelian
absolutism, felt by later philosophers, is really due to Hegel's
having yielded to this temptation, saying that philosophy is the
process of speculative reason in which sensation is transformed
into a concept of thought, and that therefore the difference
between sensation and understanding is abolished. This may be
true of the ideal experience of the intuitive understanding; but
for us it is not. Even in the neo-idealism of Croce and Gentile,
the Absolute is dragged down and identified with history. Thereby,
it is true, the concept of history gained more profound significance ;
but it is almost forgotten that this spirit which is history is an
ideal spirit, and its relation to the finite spirit remains unexplained.
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